Secondly, the combined history of the Mithraic beliefs in the East and West can be realized only by linking evidences of different nature. Cumont himself says that such a history would be like the history of Christianity if it were written by using as sources the Hebrew Old Testament and the ruins of the Western cathedrals,(9) Even though we have various written sources mainly from Santa Prisca, the situation has not changed much. The restoration of this belief depends upon scientific guesswork. The work of linking was very skillfully done by Cumont, and thus no one could challenge its main line until recently. It is not impossible that the discrepancy of Mithraic cults in the East and West came about as a result from their essentially differing natures.
Thirdly, Cumont usually went about the work of linking and synthesizing by utilizing the idea of "syncretism"(10) and gradual change of the belief. According to him it evolved step by step (Iranian, Mesopotamia, Anatolian and possibly Hellenizing stages) to arrive at last in Rome in temporal and spacial sequences. His theory of syncretism was evolutionalistic. (ii) Explanations of Orientalists. They differ but slightly from Campbell and Saxl in following Cumont on the Mithraic origins. These specialists begin from an example or rather examples of the ancient Near East, which they know well. Then they try to explain a feature or some features of the Mithraic iconography, which they find in Cumont's explanations. Often, they offer an interesting explanation of one of the Mithraic elements; i. e., the leontocephalous monster. But they have thus far failed to explain the whole system or some major traits of Mithraic art and to recog-26 ORIENT I have appreciated the position of Nock and Will concerning the Mithraic origins and evaluated other assertions. It is now time to see whether the idea of Mithraic origins of Nock and Will could be substantiated by those materials from the eastern Roman provinces. Certainly their position would be justified as the proper one for the origins of the Roman Mithraism. The critical problem is whether we could find here evidences for the essential change of Mithraic beliefs, which are supposed to have occurred.. On the other hand it is not always certain that the comparative study of Mithraic evidences and those of the ancient Near Eastern religions will prove useful for this problem. Sometimes it is useful, however, as far as the interpretation of each individual evidence is concerned. Moreover, it is most difficult to locate the origin of the Roman Mithraism as a whole outside the realm and before the establishment of the Roman Empire. 
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